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An Improbable Model

John 11:11-16, 14:1-5, 20:24-29

-\U U Wi ^
The Class of 1985. Th£_Jway_-you—&awe-~d©wtv-t+^^

vmL'd think vou'd been doing it for_lZ3 years. T~hcr.c ' s somGtlwag^ttL-be
Wm.

I
/"l

s aid fo r~t£a4444-&ft. Actually cw tradition goes back more years than Twr/

'

1^, as the figure of-~Jolw4»Ii tfier s peen up there in the stained glass

window on my left reminds us. It was as president of the college, 2^1

ygajsssaag&y back before college and seminary were separated, that

Witherspoon signed my great-great-grandfather 1

s diploma in the class of

1774 and sent him cut into the ministry. The next year, 1775,

Witherspoon's baccalaureate address so good, he thought, that he

repeated the same address for the next ten graduations running,

according to his biographer. Every ministry has its flaws. The next

year, 1776, he redeemed himself. He became the only member of the

clergy to sign the Declaration of Independence^ ^^ A -jteJxU.b**-
But John Witherspoon is not my subject. I'm afraid I've made

a reckless choice. I've picked an unusually improbable model for

ministry to propose to you^-the Apostle Thomas, and Thomas is a little

hard to defend as a model of anythi ng--except perhaps doubt, or

pessimism, or dissent, and, if an older tradition than ours can be

believed, of foot dragging and embezzlement. So why Thomas? Why not

John? So much more pious. Or Peter the Rock? Or Andrew the

evangelist? Or James the letter-writer, wf& may not have been an

apostle but who could be a great model for praxis ministry.

fyQt

Why St. Thomas? Thomas is about as unlikely an example of

sainthood as the Bible gives us. Perhaps that is why three of the

gospel writers, Matthew, Mark and Luke, tell us nothing about him but

his name, as if they thought it better to maintain a discreet silence

about this unpredictable colleague of theirs who was anything but a

blameless pattern for devout Christians.

Q££l*.<, 5K XC ite# tALf 5v\^c> to Gf W* fx
H<5T

1-lt.

Only John dares to tell it like it is. Take the day Jesus

decided to go back into Judaea because his friend Lazarus was sick.

John says the disciples begged him not to go. He would be killed. But

>i (3)
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Jesus insisted. You'd think that then they would lay aside their fears

and follow him gladly? Real disciples are supposed to bubble over with

courage and confidence and commitment. Like Paul, "If God be for us,

who can be against us!" But not Thomas. He sees his Lord heading for

certain death and thinks to himself, this is the end. "All right, let's

all go and die with him", he says. (Jn. 11). The complete pessimist.

/V <ty\ /If hw-jf' 1 r Pij y&VJ'-i-

Another time, Jesus is talking with his disciples: "In my

father's house are many mansions... I go to prepare a place for

you.. and where I go ye know and the way you know". Those are among

the most beauriful words in the whole Bible. We read them at funerals.

They're sacred. But not to Thomas. Nothing is sacred to that

unreconstructed rebel. He rudely interrupts the sermon; flatly

contradicts the master to his face. "We do not know where you are

going. How can we know the way?." (Jn. 14) Why did Jesus pick him as

a minister? What happened to the screening process? The dossiers?!!

V (.V.- |Jvvw sfcvy . Tc*ma ~tr flvV Um aaa -£- C*»»~

-^£4 tffj IUvkvc
f

Akt t k-/1 £~ if, til/f n,y^ Co

,

/V«'V ^
nvf A-VOf, h^\Adda 7. HeS

l &Az Lpvv4/'/
"rVir v 4 .y

Well. I still h£iv£- c,r,n i£i thi ngs_to-44ta€test you might remember

about Thomas as you enter your own ministry--some lessons he learned

that made him fit at last to be called a minister and apostle of Jesus

Christ.

1. His ministry was paralyzed, until he learned belief.

2. It was still too small until he learned obedience.

3. And finally, his ministry remained incomplete until he learned

compassion.

--tc

fifej

<& ~ iLwi*t.
I. Belief. iLr cLv s //* cl u
The first lesson was belief. His ministry was paralyzed until

he learned to believe. In the school of the apostles , i ri seminary as it

were, Thomas was a doubter. You knew the story. "Unless I see in his

hands the print of the nails, ...and place my hands in his side, I will

not believe." (Jn. 20:25). His ministry was big enough for a human

Jesus, but too small for a Risen Lord. Yet it is basic to the gospel in

^ •

•

W G VwVvaLn\*«, ^ Ct\- CAr KwVilvVAW
^
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the New Testament that the good news without the resurrection is no good

news at all.

We are all of us at times, I think, followers of Thomas the

doubter. Doubts come and doubts will go. We need not be ashamed of

them. Doubt is not the opposite of faith. The opposite cf faith is

rejection, which is very different. In fact, as many have pointed out,

doubt can lead an honest doubter to the truth. That is precisely hew

Jesus used Thomas's doubt. We need not hide our doubts. But neither

should we glamourize them. Academic circles tend to idealize doubt as a

sign of intellectual maturity. It is not. Held too long in the

Christian life doubt is more often a mark of spiritual impotence.

faith, a faith founded on the stunning discovery that it was reasonable

to believe. He broke through out of the tight, paralyzing world of his

very human doubts into God's real, large world of faith and resurrection

power. He broke through rather clumsily, by touch. Jesus himself said

there are better ways. Christian faith is reasonable, but it comes more

naturally by trust and reason, than by doubt and touch. But Thomas

needed the touch, and the turning point in his life was when he saw in

the body of the Risen Lord the marks of the suffering Jesus he thought

he had lost. "My Lord and my God". It was a cry of confession that

changed more than his ministry. It changed Thomas.

hadn't changed enough. He believed, but he was not y&t ready to obey.

What we know about him in this respect traces back to a deliahtfullv

faithful in its picture of Thomas's character, to what we know of him

It was net doubt that finally made Themes ar. apostle. It was

II. Obedience, wind a, .

u«t fit*
• 'JucuiciiLt:.

Pm
But not everything changed. According to the legend, Thomas

history it is painfully unreliable. I have used it in classes, but
_ \U \W.«.

always with a warning a-bcart- the difference between history and

apocryphal but very ancient document called The Acts

tradition. This is tradition, a story from the early church of the



the New Testament. Besides, ancient traditions often contain kernels of

truth, even more history sometimes, than we can presently prove.

Anyway, the Acts of Thomas opens with the eleven disciples

trying to decide how to obey the Lord's last command, "Go ye into all

the world and preach the gospel." Sensibly, they began by dividing up

the world into eleven parts, one for each disciple, and then, as their

custom was, they cast lots for the assignments. India fell to Thomas.

And Thomas said (if you will allow me to paraphrase), "I won't go.. I

can't travel that far." Then, thinking of a better excuse, he added,

"Besides, I don't speak Indian." Thomas had found he could trust Jesus,

but he was not yet ready to follow him. He was still Thomas, and a

large part of the old Thomas was still in him.

Even when the Lord appeared to him in a vision, and said,

according to the legend, "Go to India, Thomas, for my grace is with

you", Thomas dug in his heels and said, "Anywhere else. Lord, but I'm

not going to India."

No India for Thomas. But the point is not really India. The

point is obedience. If the call had been to stay and preach in

Jeusalem, and Thomas had insisted on going to India, the lesson would
A-

have been the same. "Faith without works is dead," and in the ministry

the first work requirement of a disciple is the discipline of obedience.

"If ye love me, keep my commandments." (John 14:15).

But stubborn Thomas wouldn't obey. Even when as a last resort

and as the only way to get him to go to India, he was sold as a slave--

a slave and a carpenter for an Indian King named Gundaphar, sc the story

goes-- he brooded rebell iously and wrestled in his soul all night, until

he found peace, not so much as a slave of Gundaphar, but as a slave of

Christ, and so the servant of everyone. Then at last he was able to

say, "Not my will but Thine be done". It was a herd way to learn
— Sw x* Av> Uak Wt, ^ . < J -

obedience, and it was only as a very reluctant volunteer that he went

without triumph into his ministry, a slave.

1U
,
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Strangely enough, it is often the most reluctant disciples who

make the best ministers. They may come hard to the decision, but once

they decide to follow, they obey. If it is to be India, that's it. If

closer to home, that is all right too.

These days I find some of the nearer places almost as

untouched by Christian faith as the traditional "unreached fields'
1

. In

a talk here in Princeton a few weeks ago George Gallup mentioned some
V/Vt-rJ

surprising facts that had turned up in one of his polls on religion in

America. "8 in 10 [Americans] say they are Christians but only half

that number knew who delivered the Sermon on the Mount. Most Americans

think the Ten Commandments are valid rules for living, but many have a

tough time recalling exactly what those rules are. And for [American]

teenagers, of the greatest persons in history, Jesus ranks [a poor]

fifth!"

We talk about a revival of religion i-n-Amer-ica but the

statistics tell a different story. North America and Europe were more
krv\>

Christian in your grandparent's day than oters. Since 1900, says the

World Christian Encyclopedia, "massive defections from Christianity", of

secularists in Western Europe, communists in Russia and Eastern Europe,

and materialists in the Americas, have made the fastest growing religion

in the west not Christianity, and not one of the other great world

religions, but no religion. Professed non-religion in America is

growing 6| times faster than Christianity; in Europe 12 times faster.

"Every year some 2,765,000 church attenders in Europe and North America

cease to be practising Christians.., an average loss of 7,600 every

day." (pp. 3, 7, 783 f.) Suddenly America is a mission field. It has

been all along, of course, and we were wise enough once to have a Board

of National Missions which could remind us of that fact.

V\JL? f Civvifut-J Yww<i V-tvl ''TVo^-cf CirtAvf

Some years ago I was thrown into an international working

group on "The Missionary Obligation of the Church". It was an

unsettling experience. I was a missionary in Korea then, and what the

other members of the group wanted to know was why I should be labelled a

missionary and not the man sitting next to me who happened to be a

CD
$> aU*j .



Christian and a professor in a state university, as if by not going to

Tibet he had somehow miserably failed to answer God's call. They

needled me with remarks like the saying, "To be a Christian carpenter is

good; to be a Christian minister is holy; to be a foreign missionary is

holier than thou."

Now I do not want to abandon useful functional distinctions

in Christian vocation, such as the difference between a lay ministry, -

and the crdained pastorate, and between pastoral ministry and missionary
tt y

outreach. When everything is called the ministry, and when everything

the church does is called mission, soon there are no ministers, and no

missionaries. But can't we admit that the work group was absolutely

right in insisting that the whole world, not just the third world, is an

open field for all kinas of Christian service. Where in the world that

service will be for any individual is another matter. God has a way of

making that matter clear only onT-v after the question of obedience is
i

settled. Go where you feel God wants you, and if it is to irenton, when
All ffrM ,.i lAlFlIv

you wanted I*feet.. go to Trenton. You may find ft harder than Tibet ****

On the other hand, there _i_s_ more to the world than Trenton.

Some, like Thomas need-to be pushed out to "the uttermost parts". In

sheer, tragic mass, that is where the greater weight of the world's need

lies-- hunger, poverty, oppression, fear and despair, both physical and

spiritual. Only 6% of the world's people live in North America. But

choose almost any category you can think of--food, freedom, factories or

access to the good news of the gospel --and we here in America have

squirreled away more than our fair share. 6% of the world lives in

North America; 60% in Asia. Three-fifths of the world's teen-

agers are Asian. That means that three-fifths of the world's future

lies in Asia. Most of them still have not heard an effective

presentation of the Christian faith. And most of them live in house-

holds with a cash income of less than $7 a week. Isn't there somethi ng

wrong with the way we keep for ourselves most cf the good things of

life, both good food, and the good news of the gospel.?

III. Common Sense and Compassion.

(iv "tevJ y
uWvj

, lie vuCk

•3T AvWu . UWT 7 ** it bj r

N
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So let me add two more ingredients to the mix that I hope will

make your ministry. One was suggested to me by something Dr. Kyung=Chik

Han of Korea said to us yesterday before he was named Distinguished

Alumnus of the year. We were asking him what kind of qua! ifications the

Korean church expected of its elders. "Oh," he said, "We give them

examinations: Bible, theology, church history., and what's the fourth?"

He couldn't remember. Then it came to him. "Oh yes, common sense."

Not a bad idea. A common sense ordination exam for the ministry. But

that's not enough. Add one more. Compassion. To faith and obedience,

add common sense and compassion. The example again is from the Thomas

tradition, for it was only after he reached India, according to the

legend, that Thomas learned compassion and picked up a lesson in common

sense.

Arriving as a carpenter-slave, he was sent down country to

build the king's palace. But as he looked about he saw more poor

people and more hungry people than he had ever seen in his life before.

He forgot the king's orders; he forgot his career; he was so moved with

distress at the injustice of building a luxury palace for a king in the

midst of the poverty round about him, that he dipped into the

construction funds which he had been given and began to feed the poor.

It is beautiful early Christian illustration of compassion and advocacy

for the poor but why didn't he have the common sense to realize that

stealing from the construction funds would only get

him into trouble. A royal inspector came; the funds were gene; and the

palace had not been built. Thomas was thrown into prison as an

embezzler to be executed in the morning.

I suppose I should finish the story though here the Acts of

Thomas gets a little wild. That night, tradition says, the king's

brother died and his soul was caught up to the abode of the dead. On

the way he saw a great mansion. "Whose is that?" he asks his escorting

angels. "That," they say, "is a palace being built in heaven for King

Gundaphar by a slave named Thomas." The prince is horrified. "But my

brother is going to execute that slave; let me go stop him". Ana the

angels allow him to appear to the king in a vision, a^dl-he-tel Ts‘ him,



and he tells him, "Don't kill the Jewish slave. He really is building

you a palace, not a wooden one but an eternal one in heaver." _[That I

guess is supposed to make the embezzlement moral) So Thomas is brought

out of prison to explain the vision, and stands up to preach the gospel

to the king. And the story ends happily and romantically (that part of

it at least) with the king believing and all his people with him.

3U1U* Me dtv. 6r*JLj>V*

That is not my model,-- strange visions, instant success, and

embezzlement. I told you the Acts of Thomas was apocryphal. The

ministry is not given to be used for achieving sudden success by dubious

means. Even in the tradition the story does not quite end there; it

ends with martyrdom. You have probably gathered by now that I don't

want you to follow Thomas in everything. We don't need the Thomas

tradition to teach us faith and obedience, common sense and compassion

in the ministry. We have Thomas's Lord.

I doubt if Mary Slessor had ever heard of the Acts of Thomas.

But she knew the Lord, and with good Scottish common sense she built her

ministry around three simple propositions: Only Christ saves; never

compromise with truth; and never withhold love. When she went to

Africa with so bluntly Christian a philosophy she stirred things up

faster than she had anticipated. The Africans called her "the

tornado" --stie was red-headed , strong-willed and had a -temper- -but

because they knew she loved them, they also called her "the white

African". ^"She came to live like an African, and a poor African at

that", wrote one of her biographers (Buchan).

And I doubt that William Mackenzie had ever heard of the Acts

of Thomas. But he knew the Lord. Mackenzie was one of the pioneers we

are celebrating this year as Korea observes its 100th anniversary of

Protestant missions. He went out in 1893. You might say his story is

the story of a failure. When he told his fiancee he was going to Korea

she broke the engagement. But he felt the Lord had told him to go and

he went anyway. He went out alone, far into the country to live in a

mud-walled, straw-roofed house with a Korean family in a little village

by the sea. Some thought Mackenzie had gone mad. And perhaps they
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were right, partly. The isolation, the steaming heat, the disease all

around him proved too much, and one day, delirious with a fever and out

of his head with pain, he put a gun to his head and shot himself. He

didn't know what he was doing. He had been in Korea just a year and

half. Another small, flawed ministry. A failure.

But when Mackenzie's fellow missionaries came to claim the

body the villagers refused to let them take it. He belongs to ]^s now,

they said. And they buried him where he belonged in their Christian

village. For years--! remember it myself as a boy--those faithful

country people saw to it that his grave was kept spotless. A failure?

A small ministry? There was nothing small about it.

Class of 1985, my prayer for you is that not one of

you will leave Princeton for too small a ministry. Remember Mackenzie,

and Mary Slessor, and Thomas. But don't follow them. Follow taheir

Lord, and yours. Follow Jesus Christ. And power to you all.

--Samuel H. Moffett

Princeton, N.J.

June 4, 1985
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Wc£K A

An Improbable Model: Thomas, #3-

John 11:11-16; 14:1-6; 20:24-29

One of the most memorable commencement addresses I have ever

heard was in a little junior high school out in the hills of rural

Korea. The principal, a dignified village elder, stood up to exhort the

graduates, and perhaps in deference to my presence as an American, he

told them, "Boys, I want you always to follow the example of Christopher

Columbus, the first president of the United States".

In somewhat the same reckless manner I am going to exhort you

to follow the example of St. Thomas who was, as we all know, a doubter.

To make matters worse, I am going to borrow from an old tradition which

treats history as loosely as the village elder handled Columbus and

makes Thomas not only a doubter, but also a pessimist, a foot-dragger

and an embezzler.

That, as a model for the ministry, is a little hard to defend.

I probably should have chosen John, so much more pious, or Peter the

Rock, or for a good dose of praxis theology, James the letter writer.

Not Thomas. And yet the picture of Thomas that comes through to me out

of a combination of the Bible record, and the less reliable tradition,

is a strangely moving picture of a real disciple, wrestling with real

doubts and a real call to ministry in an all too real and troubled

world.

Let me begin with the tradition. It is very old. It traces

back 1750 years to a document written perhaps as early as 200 AD, called

the Acts of Thomas. It may not be reliable as history, but as a legend,

and taken as a third century Christian parable, it still has something

to teach us about ministry in the 20th century.

For one thing, it teaches compassion, and a ministry without

compassion is no ministry of Jesus Christ. The story goes that when

Thomas finally reached India he came as a carpenter and servant of the

Indian King, Gundaphar, and was sent down country to build a palace for



the king. Put as he looked about he saw mere poor people and more

hungry people than he had ever seen in his life before. He forgot the

king's orders, he forgot his own oareer, and moved with compassion he

began to dip into the construction funds which he had been given in

order to buy food to feed the poor.

Needless to sav he found himself in deep trouble. A royal

inspector came; the funds were gone; and the palace had not been built.

Thomas was thrown into prison as an embzezzler, to be executed in the

morning. At this point the author's imagination runs a little wild.

Tht night the king's brother died. His soul was caught up into the

abode of the dead. Or the way he saw a great mansion. "Whose is that?"

he asks. "That", said the angels is a palace being built in heaven for

King Gundaphar by a slave named Thomas." "But my brother is goind to

execute him," the prince says. "I must stop him". And though ? t was

net the usual procedure, the angels let him appear to the King in a

vision, and he tells his brother, "Don't kill the Jewish slave. He

really is building you a palace, not a wooden one but an eternal one in

heaver". So Thomas is brought out of prison to explain the vision, and

stands up to preach the gospel to the King. The story ends happily and

romantically with the king believing and all his people with him.

Now don't get carried away. I told you the story is

apocryphal. Especially the embezzlement, and almost certainly the

conversion of the kingdom. That is no model for the ministry: instant

success and dubious irieans. The end doesn't justify the means and

sentiment is no substitute for integrity. But as a lesson in Christian

compassion and advocacy for the poor it makes its point. Yours won't be

much of a ministry if you are so busy obeying the mighty that you

neglect the poor, or if you feed yourself and forget the hungry. There

is hunger here in America, but remember that what America consumes every

year as it overfeeds its own two hundred million people, in Asia wou 7 d

be an adequate diet for almost eight times that many, one billion five

hundred mi 1 1 ion.



So I choose Thomas as a model of compassion. A flawed model.

Compassion doesn't excuse the theft. But that's the trouble with

Thomas. Fvery time he learns one lesson, he forgets another. He

learned compassion. He forgot obedience. He should have remembered how

he got to India in the first place. According to the legend it was not

out of compassion but by obedience, and a very reluctant, obedience at

that.

In the opening chapter of the Acts of Thomas, the eleven

disciples in Jerusalem are trying to decide how to obey the Lord's last

command, "Go ye into all the world and preach the gospel." Sensibly,

they began hv dividing up the world into eleven parts, one for each

disciple. Then, as their custom was, they cast lots for the

assignments. Irdia fell to Thomas. And Thomas, being Thomas, said, "I

won't go.." (if you will allow me to paraphrase) "I can't travel that

far." Then, thinking of a better excuse, he added, "Besides, I don't

speak Indian." Even when Jesus appeared to hirn in a vision erd said,

"Go to India..", Thomas dug in his heels and refused to go. "Anywhere

else. Lord," he said, "but I'm not going to India."

A call without obedience is no more a Christian ministry than

a call without compassion. The point is not India. The point is that

when the Lord made clear what he wanted Thomas to do, he wouldn't do it.

The lesson would be the same if the Lord's call had been to Jerusalem.

Some years aoo T was thrown into an international working

group on "The Missionary Obligation of the Church". It was an

unsettling experience. I was a missionary in Korea then, and they

wanted to know why I should be labelled a missionary and not the man

sitting next to me who happened to be a Christian and a professor in a

state university, as if by not going to Tibet he had somehow miserably

failed to answer God's cell. They needled me with remarks like, "To be

a Christian carperter is good; to be a Christian minister is holy; to be

a foreign missionary is holier than thou".



I could argue that there are functional differences between a

lay calling, and the ministry, and missionary service, but they were

absolutely right in insisting that the whole world , not just the third

world, is a waiting field for Christian service. Where in the world

that ministry will be is another matter. It becomes clear in various

ways , but only after the question of obedience is settled.

Put obedience did not come easily to Thomas, and according to

this strange tradition I've been following, the Lord finally had to

take his reluctant disciple in hand, and sell him as a slave to an

Indian agent who had come looking for a carpenter to build a palace for

King Gundaphar. That shocked me when I first read it, until I realized

it is not as far from the thought of the New Testament as it seems.

Apostles, like Paul, frequently called themselves "the slaves of Jesus

Christ". But it was still a shock to Thomas, and when Jesus told him

what he had done, Thomas wrestled all night with himself before he could

finally bring himself to say, "Mot my will but Thine be done". Sc

Thomas was taken off to India, a slave and a most reluctant missionary,

struggle wi t b h itiself.,,. f.i n.a 1 1y -s a i d , "-Net-- -my -will , but Thine."

.

Strangely enough, it is often the reluctant disciples who make the best

ministers

.

They come to the decision hard, these resistant ones, but

once they decide to follow the Master, they obey. If it is to be India,

its India; if closer to home, then that is all right too. The nearer

points are sometimes more difficult, always less glamorous, and, lately,

often quite as untouched by Christian faith as are the traditional

"unreached fields". In a talk here in Princeton a few weeks ago George

Callup mentioned some surprising facts that turned up in one of his

polls on religion in America. "8 in 10 [Americans] say they are

Christians but only half that number know who delivered the Sermon on

the Mount. Most Americans think the Ten Commandments are valid rules

for living, but many have a tough time recalling exactly what those

rules are.. And for [American] teenagers, of the greatest persons in

history, Jesus ranks [a poor"! fifth."



But some of us, like Thomas, need to be pushed out to "the

uttermost parts of the earth". In sheer, mass statistics, that is still

where the weight of the world's needs lie-- hunger, poverty, fear, and

despair, both physical and spiritual. Choose almost any category you

can think ef--food, freedom, factories, or the Christian faith--and we

here in America have squirreled away more than our fair share. Orly 6%

of the world's people live in North America. 60% live in Asia.

Three-fifths of the world's teenagers live there. That means that

three-fifths of the world's future lies in Asia. But most of them live

in households with a cash income of less than $7 a head a week. 6

million of the world's disabled children are in North America; 88

million in Asia. And Asia, with over half of all the people in the

world, is the least Christian continent in the world.

But it was not statistics like these that, in the last

analysis, made Thomas an apostle and a model for ministry. Nor was it

compassion. Net even obedience. It was a convincing experience of

faith. He believed; erd in believing he was changed.

Thomas started as a doubter. Even in the school of the

disciples (while it was in seminary, as it were) he was a doubter. You

know the story. "Unless I see in his hands the print of the anils...

and place my hands in his side, I will not believe." His model for

ministry at that point was big enough to allow him to become the

follower of a human desus, but too small for a Risen Lord.

We are all of us at times, I think, followers of Thomas the

doubter. You would be very unusual seminary students, and this would be

a most unusual seminary, if you are all graduating today with no more

doubts to shadow your ministry. Doubts will come and doubts will go.

But when doubt becomes chronic it takes the fiber out of the ministry.

According to the Gallup pell I mentioned, in the churches towhich most

of you will go, if they are tyupical American churches, two out of ten

of even the church-attending teenagers do not know the significance of

Faster for Christians. What then do ministers preach about on Easter?

Bunnies? Yes, we will have your doubts, and we need not be ashamed of



them. Doubt is not the opposite of faith. The opposite of faith is

rejection, which is a very different thing, as some commentators point

out.

Put don't swing to the other extreme and glamourize them.

Academic circles tend to idealize doubt as a sign of intellectual

maturity. It is not. Held too long in the Christian life, doubt is

more often a mark of spiritual impotence.

It was not doubt that finally made Thomas the father of

eastern Christianity. It was his faith. He broke through out of the

tight and paralyzing world of his very human doubts into God's large,

real world of faith and resurrection power and Christian action. He saw

the marks of the suffering servant in the hands and side of the risen

Lord, and he turned to Jesus with a cry of repentance and confession

that changed his life. "My Lord and my God". That cry changed more

than his ministry. It changed Thomas.

Not all at once. There was a lot of the old Thomas still in

him. He still had to struggle on, from faith to obedience, ard from

obedience to compassion. The ministry is a growing process. And as a

model for growth, you will not go far wrong if you take seriously the

example of that stubborn old disciple, the Apostle to Asia. Thomas

learned the hard way, but he learned. He learned that a ministry that

preaches in Jerusalem but has no concern for India, is too small. He

learned that a ministry to India that forgets the poor is too small. He

learned that a ministry which fills the earth with food but gives no

hope of heaven, is also small. But first of all, he learned that a

ministry for Jesus the Man, that does not find in Him also Christ the

risen Lord will always be too small. My prayer for you today is that

not one of you will leave Princeton for too small a ministry. Pemember

Thomas

.




